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A Brief Revisit to Rgs XXII.6 
Quoted by Candrakirti in his Pras 


Akira YUYAMA 


§0.0.0. Thanks to the assiduous efforts of Professor Akira Saito at the University of Tokyo, a 
leading specialist in the Madhyamaka thought and literature (Saito 2013), Rgs XXII.6 cited 
by Candrakirti in his Pras has become much clearer in the context by using the better six 
Pras manuscripts and furthermore the *Laksanattkd (Yonezawa 2010, p. 126 & 132). These 
important manuscript materials of both Pras and *Laksanajika have recently been uncovered 
before the world of scholarship. Saito has without saying further referred also to the relevant 
Tibetan versions. 
§0.0.1. As a matter of fact, it was exactly a quarter century ago I had also treated this verse 
both in the Rgs XXII.6 and Pras 524.1-4. In the limited space given to me then I tried to give 
as much reference as possible in a very condensed way (Yuyama 1978, esp. p. 485-483). 
Here in this brief communication I would like only to present some textual evidence 
necessary for further research work of scholars in varied specialities. 
§0.1.0. As a result in his enlightening article Saito has reconstructed the verse as follows 
(Saito 2013: p. 23): 

yatha Sankitena visasamjnata abhyupaiti 

no capi kosthagatu so visu pdtyate ca/ 

e(va)m eva bal’ upagato ahumahya eso 

samjndya jayi mriyate ca sada abhitd // 
§0.1.1. Res XXII.6 is cited by Candrakirti in Chapter XX V “Nirvana-Pariksa” of his Pras, 
ed. LVP, p. 524.1-4. The editor Louis de La Vallée Poussin had to rely on rather corrupt 
readings in the manuscripts available to him — more than a century ago! 

yatha sankitena visasamjna abhyupaiti 

no capi kosthagavy -~ -» -=/ 

e(va)m eva balu ’pagatoy - ~ - = 

++ Jayl mriyate sada abhiito // 
§0.1.2. One may herewith refer to the Tibetan version to understand the Sanskrit original 
better: e.g. Peking edition, No. 5260 A’, 198a5-6 (reprinted edition, XCVIII, p. 81.3.5-6): it 
was Stcherbatsky who paid attention to this text (Chapters I & XXV) for the first time, and 
thus translated the latter chapter (Stcherbatsky 1927, p. 189, cf. p. 189 n. 14): 

/ ji-ltar dogs-pa’i ’du-Ses-kyis-ni dug lans-pa / 
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/ dug de khon-du son-ba med-kyan brgyal-bar ’gyur / 
/ de bzin byis-pa bdag dan bdag-gir khas len-pa / 
/ bdag der ’du-Ses yan-dag min rtog skye-zin ’chi / 
/ A man, suspecting he has taken poison, / 
/ Faints even when there is no poison in his stomach. / 
/ Swayed by (the care) of Ego and of ‘Mine’, / 
/ Eternally he comes and dies, / 
/ Without real knowledge ’bout this Ego // 
§0.1.3. It is interesting to see Saitd try to back-translate the Tibetan Pras verse into Sanskrit 
and translate it into English disregarding the metrical scheme as follows (Saitd 2013, p. 21): 
yatha Sankitasya visam samjnayd abhyupaiti 
no capi kosthagatam tad visam pdatyate / 
evam eva bala upagato aham-mamety eso 
aham iti samjfiayad janya mriyate sada abhitaya // 
“As poison arises by someone’s notion of fear and he is made to faint even though the 
poison has not got into his stomach, just so, admitting [the conception of] ‘I’ and 
‘mine’, a fool eternally is born and dies by the false conception of ‘this is TP.” 


§0.2.0. Since every scholar offers a text in his own way different from each other, I would 
herewith record them all without taking the trouble. One may here refer to the Pras ed. 
Vaidya p. 229 & ed. rev. Tripathi p. 257.18-21: 


yatha Sankitena visasamjna abhyupeti 

no capi kostha gantu dvista papadyate / 

evam eva bdlu "pagato ..........0.64. 

veeeeees Jayl mriyate sada abhitto // iti // 
§0.2.1. The preceding one, edited by Vaidya-Tripathi, seems to be copied onto the web (both 
in Devanagarl & Romanization) without questioning the metrical scheme —thus neglecting 
the lacunae (cf. for further details on the metre see Yuyama 1973a): 

yatha Sankitena visasamjna abhyupeti 

no capi kostha gantu Gvista papadyate / 

evameva bdlu ’pagato 

jayi mriyate sada abhito // iti // 
§0.2.2. With reference in particular to the then ‘hitherto unknown manuscript’ discovered by 
Giuseppe Tucci, which, J. W. de Jong thinks, offers often better readings (de Jong 1978, p. 
26), and has published his textcritical remarks on the Pras with an informative introduction 
(de Jong 1978). This manuscript (marked R by de Jong) is also used by Saito (marked K for 
Keshar Library, Kathmandu — Saito 2013, p. 19; otherwise named D by MacDonald 2008, p. 
14 & p. 16 fn. 13!). This manuscript was filmed by the Nepal-German Manuscript 
Preservation Project in 1975: Reel No. C 19/8 (MacDonald 2008, p. 16 fn. 13). Regarding 
this manuscript, in the case of Pras 524.1-4, de Jong simply presents the diplomatic reading 
of R (de Jong 1978, p. 244) without referring to Res XXII.6: 
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yatha samkitena (dental s°, so all Mss) visasamjfata abhyupaiti // no capi kosthagatu 
s@ visi papdyate (Saito visiip®) // evamm (sic by Saito) eva balu pagato (Saito: bdlupag®) 
angamajiia esa samjhadya japi mriyate sada abhata | (Sait6: abhiatd iti) // (folio 97b10-11). 
§0.2.3. It may well be helpful to see the Rgs text in Recension A (Yuyama 1976) with notes 
on the different readings in B (Obermiller 1937): 
yatha sSankitena visa-samjnata abhyupaiti 
no casya kostha-gatu so vis’ upadyate ca / 
em eva bal’ upagato ahu-mahya eso 
samjndya jayi mriyate ca sada abhiito // 
Pada C: B visu patyate for A vis’ upadyate 
Pada D: B ahu-samjfi for A samijfidya 
§0.3.0. Herewith I would like to cite a diplomatic copy of the Tibetan version (Recension A, 
or the Tunhuang Recension) for comparison with its counterpart Sanskrit text (see further 
Yuyama 1976: p. 180; and p. 196 for the variant readings in Recension A — cf. Yuyama 
1976, p. XXX-Xxxvili for the Tibetan versions in general, and esp. p. xxxi for further details on 
Tibetan Recension A): 


/ dper-na dogs-pas ’du-Ses-kyis-ni dug lans-pa / 

/ dug de lto-bar son-ba ma yin ’on-kyan ’gyel/ 

/ de-ltar byis-pa bdag dan bdag-gir khas blans-pa / 

/ ’du-Ses skyes-pas rtag-tu ji-yan yod ma yin // 6 // 
§0.3.1. For the sake of simply comparison with the Tibetan B I herewith cite the verse with 
underlines to show the readings different from A at a glance (Obermiller 1937: p. 85): 

/ dper-na dogs-pa’i ’du-Ses-kyis-ni dug lans-pa [ 

/ dug de khon-du son-ba med-kyan brgyal-bar ’gyur / 

/ de-bzin byis-pa bdag (O byis-pa-dag!) dan bdag-gir kha len-pa / 

/ bdag der ’du-Ses yan-dag min rtag (O rtog) skye-zin ’chi (O ’jig) // 6 // 
§0.3.2. Here one cannot escape from citing Edward Conze’s translation, if not really 


philologically safe, but offering the message. He may have been somehow influenced by the 
Tibetan version (Recension B): 


“AS someone who suspects that he has been poisoned 
May well be struck down, although no poison has got into his stomach; 
Just so the fool who has admitted into himself [the notion of] I and Mine 
Is forced by that quite unreal notion of an I to undergo birth and death again and again.” 


§1.0.0. Before we proceed some queries about the readings one may perhaps refer to an 
interesting comment by Haribhadra on Rgs XXII.6 (Lal 2010, p. 152.3-10). The citation here 
is shown in Romanized form by the present writer: 
katham iva sva-viparydsa-balat samklesa-vyavastheti ced dha — yathetyddi / yatha ’vise 
visa-vparydsa-Samkaya visam samja(ja)nanam visam evabhyupeti, naram vydpnoti, na 
casyavidyamanatvdd udara-gatam visam upapadyate /  tathdnutpannadrya-margatvad 


bdlena viparydsa-balat svtkrto *ham madiyo ’yam dharma ity atma— 
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dtmani sati para-samjna sva-para-vibhdgat parigraha-dvesau / 
anayoh sampratibaddhah sarve dosah prajayante |/ 
ity Gtma-samjndya jayate ca sa(ta)daiva samdropita-dharma-vivekena Stnyatvad abhiito 
bala iti samarthyad yathokta-vaiparityena vyavadana-vyavastheti bhavah // 6 // 
§2.0.0. Every scholar might think that there must be a passage corresponding to Rgs XXII.6 
to the Astasahasrika Prajnaparamita. Indeed, it may be worth noting that AsP Chapter XXII 
“Kalyana-mitra-parivarta” seems no mention of this simile of the poison corresponding to 
Regs XXII.6. The following passage(s) found in the AsP XXII may well describe the essence, 
but without the simile of poisoning: e.g. AsP ed. Vaidya 1960: p. 198.27-31, et al.; cf. also 
Wogihara 1932-1935: p. 789.26-790.7: 
.... dirgha-ratram sattva aham-kare mama-kare caranti / ..... ahamkadra-mama-karau 
Stinyau? ..... ahamkadrena mamakdrena ca sattvah samsare samsaranti? ..... 
§2.0.1. In just short, this is one of many examples, which one should expect to appear in the 
AsP. This fact leads Edward Conze to his conclusion that the Rgs is not simply a summary of 
the AsP (cf. for further details Conze 1955: p. 12). 
§3.0.0. It is always of great interest and importance to look into the citations from the original 
Indic texts found in the important sastras. One of the best examples is to be attested in the 
Pras of Candrakirti, because in his case he seems always to have tried to cite the text as 
faithfully as they were in the original texts. So that we are able to learn what the original text 
had read at his time — or how the original had produced variant readings, if not recension(s). 
It is particularly important to see such citations when the original Indic text has been lost in 
the course of transmission. 
§3.0.1. Besides Rgs XXII.6 we find the following three citations in the Pras from Regs. At the 
moment there are four verses either wholly or partially quoted by Candrakirti in his Pras 
from the Rgs as far as I know. Here are the four after all: 
Rgs I1.3d : Pras p. 167.4 (see Yuyama 1970 & 1976; cf. de Jong 1978, p. 45). 
Regs I1.4: Pras p. 353.7-354.2 (see Yuyama 1978). 
Rgs XX.5: Pras p. 166.11-167.2 (see Yuyama 1970 & 1976; cf. de Jong 1978, p. 45). 
Rgs XXI11.6 : Pras p. 524.1-4 (see Yuyama 1978; cf. de Jong 1978, p. 244). 
§3.0.1a. In his otherwise enlightening article de Jong refers to R offering just a diplomatic 
reading corresponding to Pras p. 166.10-167.4 with a note to Rgs XX.5 & II.3d. 
§3.1.0. Before I close this brief revisit, I would like to raise only a few queries. One is the 
reading by Saito in pada b visu pdtyate (= visam pdatyate) (cf. supra §0.1b)! This must have 
been taken with the support of a better Pras Ms P visu pdtyate and the *Laksanatika ... 
pa@tayati (Saito 2013, p. 21). But Haribhadra’s understanding ... visam upapadyate may 
support my grammatical understanding (Yuyama 1973, p. 69 top: $8.9)! And further the 
reading upadyate, m.c., must be the textually original for utpadyate as is often shown in the 
Regs (cf. Yuyama 1973, p. 6: §2.18 with references) and as a synonymous intransitive verb 
utpad° supported as well by Haribhadra: upapadyate! Needless to add, upapadyate is 
unmetrical here: see further my footnote ad Rgs XXII.6b (Yuyama 1976, p. 90). 
§3.1.1. My next question is a difficult reading of abhiita-. Saito has back-translated the 
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Tibetan into Sanskrit as samjfayd ... abhittayd, and translated it into English “by the false 
conception”. This is indeed very natural (for samjnd- see e.g. Edgerton, BHSD, p. 552f.). One 
may perhaps compare such a reading in the AsP (ed. Vaidya 1960, p. 187.8-9): 

... | abhiita-samjnadyam caritavinah etarhy api abhiita-samjidyam caranti / mithya-drstau 

caritavinah (sic) etarhy api mithyd-drstau caranti / 
§3.1.la. This kind of similar expressions of false ‘consciousness’ is continuously described in 
this vicinity of the AsP. As a matter of fact, the above phrase (§3.1.1) is preceded by such 
expressions like ... nimitta-samjfidydm caritavinah (sic) etarhy api nimitta-samjnhadydm 
caranti / viparydse caritavinah (sic) etarhy api viparydse caranti / pinda-samjidyam 
caritavinah (sic) etarhy api pinda-samjnayam caranti / (ed. Vaidya 1960, p. 187.6-8). 
§3.1.1b. Almost at the beginning of this paragraph the following interesting readings may 
well have to be noted: ... bodhisattvasya maha-sattvasyaivam bhavati: — dirgha-rdtram ami 
Sattvd nitya-samjfiayad sukha-samjnhayd atma-samjfiayd Subha-samjfiaya ca viparydsasya ... 
(AsP ed. Vaidya 1960, p. 186.26-28). 
§3.1.1c. Let me quote just one more example of ‘false’ conception from the AsP, Chapter 
XXXI: Dharmodgata-parivarta: e.g. ... grismabhitapto bdla-jdttyo dusprajfia-jatiyo 
maricikam drstva anudake udaka-samjndm utpddayati / ... sarve te bdla-jattya dusprajiia- 
jatiya iti vaktavyah, tad-yathapi nama sa eva puruso yo ‘nudake udaka-samjiam utpddayati / 
...etc.etc. (AsP ed. Vaidya 1962, p. 253.19-20, 23-24, et alibi). 


§3.2.0. But there occurs a serious philological question in our text:— how one should 


grammatically understand the word abhato (so in Rgs XXII.6d end) or abhata (as adopted by 
Saitd, following some better Pras Mss). And what it means precisely. I find no example of 
the instrumental feminine singular ending in either —o or —a! It may only be possible to take 
samjiidya, as an oblique case denoting the ablative sense expressing ‘reason, cause’. Then, 
one may perhaps be able to take abhiito / abhiitd as an ablative, which however is not attested 
in our text either! — One may perhaps refer to an interesting example at Res XXXII.11a aha- 
samjna, abl.sg.fem. (cf. Yuyama 1973, $9.14)! 

§3.2.1. Regarding the reading samjfdaya I have also taken it as instrumental (Yuyama 1973, 
§9.12; cf. Edgerton, BHSGr, §959). And I have simply understood abhito as 
nom.sg.masc. (cf. Yuyama 1973, §8.6), construed with bal’, the ending —u being dropped in 
sandhi with the following upagato (cf. Yuyama 1973, $8.9)! Syntactically, it is to be noted 
here that the abstract nouns, chiefly those ending in °ta & ‘tvd, is used with the verbs 
denoting ‘going’ and ‘coming’, express the passing from one state to another as emphatically 
pointed out by Jacob(us) Samuel Speijer (1849-1913) in his invaluable work (cf. Speijer 
1886, p. 182: §236). In this case upagato must be certainly construed with the following 
abstract noun ahya-mahya(-samjria-). — To confess frankly, I had struggled how I should 
understand the meaning exactly! I had to escape from the difficulty — so tentatively I had tried 
to understand it like ‘false (minded) fool or child’! At that moment, alas, I saw no other fully 
satisfactory solution! - See next paragraph! — Incidentally, Edgerton has noted a rare 
meaning of abhiita- (cf. BHSD, p. 60a, s.v.). 

§3.2.2. In this case after all one may perhaps refer to Haribhadra’s commentary 
tathdnutpannarya-maregatvad bdlena viparydsa-balat ... in the first place, and ... Sanyatvdd 
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abhito bala iti in the second place as well (cf. supra §1.0.0). I am wondering if my tentative 
understanding on editing the text was not far from Haribhadra’s (Yuyama 1976, p. 90)! 


§3.3.0. Even in this limited space it may be impermissible to omit the Chinese version 
translated by Fa-hsien }, or alias T’ien-hsi-tsai K/A 5X, in 991 CE (for further details see 
Yuyama 1976, p. xxxix: Chapter III):- Taish6 No. 229, Volume VII, p. 682a1 1-12: 

EMR Ate Une mth 

BAB DER LARA RCE *Note pada c: Z = 
§4.0.0. Needless to say, it is necessary to discuss the corresponding Tibetan and Chinese 
versions with more care. Those versions in translation may suggest hitherto unknown original 
Indic texts and moreover some other route(s) of transmission of the literature. This does seem 
to be the problems to be solved next. Say, for example, Fa-hsien’s translation may not just be 
the one done in the Sung dynasty. The Tibetans may have had some different Indic versions. 
I have raised this question briefly in my recent articles (cf. Yuyama 2013, Item I.108 & 113). 
Time and energy, however, prevents me to look into such problems here. At least it is hoped 
that I have given a certain amount of necessary materials for the time being. 


§4.0.1. In conclusion I would here like to see Professor Akira Saitd discuss the other three 
citations in the same way he has meticulously done (Saito 2013). At least I have no way of 
access to the newly recovered manuscripts of the Pras (MacDonald 2000, 2007 & 2008). 


Abbreviations 
AsP = Astasahasrika Prajniadpdramita. 
Haribhadra’s Comm. = Haribhadra’s commentary on the Rgs ed. Lal, q.v. 
IJ = Indo-Iranian Journal (‘s-Gravenhage, et al.). 


IIJBS = Indian International Journal of Buddhist Studies \\ Ate Haat BT andra wanes arar 
ll (Sarmath-Varanasi). 


JIBS = Journal of Indian and Buddhist Studies / WE EMRBCEAUA (Tokyo). 


JNIBS = Journal of Naritasan Institute for Buddhist Studies / i FA LW 1h Bot Fi Ait xo B (Narita: 
Naritasan Shinsho-ji Temple). 

Pras = Prasannapada of Candraktrti. 

Res = Prajfhaparamitaratnagunasamcayagatha. 

SIPB = Studies in Indian Philosophy and Buddhism | 4 Y F &FAKSBCEUTA (Department of Indian 
Philosophy and Buddhist Studies, Graduate School of Humanities and Sociology, University of 
Tokyo). 

Taisho = KIE#UBAIRE ° The SAT Daizokyo Text Database | HurHrEt aac 
For the important editions of the Chinese version of the Rgs see A Concordance to the Taishd 
Canon and Nine Other Chinese Canons (Preliminary Edition) (Tokyo: ICABS, 2013), p. 25a. 

WZKS = Wiener Zeitschrift fiir die Kunde des Siidasiens (Wien). 
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Item I.4 & 4a. 

Yuyama 1978 = A. Yuyama, “Prajna-Paramita-Ratna-Guna-Samcaya-Gatha (Rgs) quoted by 
Candrakirti in his Prasannapadd (Prasy’, JIBS, XXVII, 1 (1978), p. 486(17)-483(20). — cf. 
Yuyama 2013, p. 363: Item II.28. 


Yuyama 2002 = — , “Some Remarks on the Canonical Texts Quoted by Madhyamaka Masters”, 
IJBS, I (2002), p. 197-205. — cf. Yuyama 2013, p. 373: Item II.83. 
Yuyama 2013 = — ,“A List of Writings with Brief Bibliographical Notes — Appendix: Curriculum 


Vitae — A Succinct Autobiographical Record —”, ARIRIAB, XVI: 2012 (2013), p. 343-390. 
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Appendix 
Postscriptural Essay 
A Prasannapadaé Manuscript R-D-K-C 19/8! 


0.0.This is a freehand essay on a Sanskrit manuscript — In his enlightening article by Professor J. W. 
de Jong on the readings of the Prasannapadd (de Jong 1978), he mentions an important Sanskrit 
manuscript. I herewith cite his description for it is rather important to learn of the manuscript: “A 
hitherto unknown manuscript was discovered by Giuseppe Tucci who kindly lent me an excellent 
photocopy which enabled me to edit fourteen verses missing in the manuscripts used by La Vallée 
Poussin, but found in the Tucci translation: ‘La Madhyamakasastrastuti de Candrakirti’, Oriens 
Extremus 9 (1962), p. 447-56. This manuscript presents often better readings than the three 
manuscripts used by La Vallée Poussin, although it is far from perfect. In quite a few places the same 
wrong readings are found in it as in the manuscripts from Paris, Cambridge and Calcutta. 
Nevertheless, it is certainly superior to them and, moreover, it contains several passages missing in 
them. On the receipt of the photocopy from Professor Tucci I compared his manuscript with La 
Vallée Poussin’s edition and the Tibetan translation but I hesitated to publish my notes because 
several scholars suggested that I give a new edition of the entire text. This would have been a 
considerable work because it would have been necessary to consult the three manuscripts used by La 
Vallée Poussin. Moreover, I doubted whether it would have been possible to find financial support for 
the publication of such a voluminous work. At present this task has become even more arduous 
because two new manuscripts have come to light: ... ....” (de Jong 1978, p. 26). 

0.1. In any case it was a pity that Professor de Jong has not brought out his critical edition. But at least 
every scholar engaged in the relevant fields of study must be thankful for his valuable contribution to 
textual criticism on such an important work as the Prasannapadda. Needless to say, de Jong has 
already attracted the attention of serious scholars in the relevant fields to his edition of the Karikas of 
Nagarjuna.” 

1.0. My question here is quite simple. This better manuscript had in the first place misled me to 
wonder if Professor Giuseppe Tucci had an original manuscript — then where he did discover it. 
Professor de Jong did not describe the background history in his otherwise enlightening article. I 
simply imagined that Tucci must have discovered it somewhere in Tibet or among the Newari 
community in Nepal. Nevertheless, I had a doubt if he had the original manuscript in his collection in 
Rome, although de Jong cites the manuscript with a mark R. 


0.1a. In this connection I have such an experience — whilst studying with Professor de Jong in 
Leiden in 1963-1965, he brought back from Moscow an interesting book of a photocopy of the 
Bhavandkrama III of KamalaSila. It was just published when he was visiting there. He handed a copy 
over to me advising me to edit a critical text. When my preparation came almost to an end, I was told 
that the grand savant Tucci had another manuscript and was about to publish a critical edition, so that 


Yuyama 1992 = A. Yuyama, Buddhist Sanskrit Manuscript Collections / A Bibliographical Guide for the 
Use of Students in Buddhist Philology (= Bibliographia Indica et Buddhica, Pamphlet, No. 2) (Tokyo: IBS, 
1992). — cf. Yuyama, “List of Writings”, ARIRJAB, XVI: 2012 (2013), p. 356f.: Item Ib.4. 

Thanks to the kind offices of Dr. Christoph Ciippers of LIRI at Lumbini, I have just seen interesting 
updated information of the catalogues of Buddhist Sanskrit Manuscripts from Nepal: Shankar Thapa, 
“Catalogues of Buddhist Sanskrit Manuscripts of Nepal”, Abhilekha — Year 30 (Kathmandu: National Archives 
of Nepal, 2013), p. 107-116. It covers also the collections outside Nepal. -- (ate wore - ay 30]. Professor Thapa 
does not seems to have seen the above-shown Yuyama 1992. 

Milamadhyamakakarikah, ed. J. W. de Jong (= Adyar Library Series, CTX) (Madras: Adyar Library and 
Research Centre, 1977), v, 57 p. — Second revised edition by Christian Lindtner, Ndgarjuna’s 
Milamadhyamakakarika prajiia ndma (= Adyar Library Series, CIX) (Madras / Chennai: Adyar Library and 
Research Centre / Theological Society, 2004), xvi, 116 p. — ISBN 81-8514143-6. 
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I should give it up for publication. I was glad in a way, for it was out of my own field — but it had 
interested me a great deal to find quite a few important quotations from the canonical texts, which 
were lost or corruptly transmitted. Thus I first studied KamalaSila’s citation from the 
Vimalakirtinirdesa, of which the original Indic text was lost then.’ Later we learned that Tucci did not 
have a second manuscript (or its copy). Some years after that de Jong invited me then in Gottingen to 
write a review of Tucci’s text. After some hesitation, I accepted to write a detailed review from the 
textcritical points * 

1.0. Now, when I decided to write brief remarks on Regs XXII.6 as I had read an extremely interesting 
article by Professor Akira Saito (Saito 2013). When I read it, I first wondered why Saito did not use 
MS R discovered by Tucci and used by de Jong as mentioned above. I soon discovered that Saitd 
refers to the same manuscript marked as K (for it is kept at Keshar Library in Kathmandu) (cf. 
MacDonald 2008, p. 16 & p. 16 fn. 13)! Furthermore, MacDonald named this very manuscript as D. 


§1.1. In my study at home I am sad that I could not check with the necessary reference work. For 
example, I wonder if Gadjin M. Nagao was the first to have had a chance to see this manuscript at the 
Keshar Library on his visit in the early 60s.” Further, I have not yet been able to check it with 
Takaoka’s private collection in Nagoya.’ I have a fond memory — On my visit to Kathmandu towards 
the end of 1979 Michael Witzel, then Director of the Nepal Research Centre in Kathmandu, kindly 
introduced me to Takaoka, where he was enthusiastically microfilming Sanskrit manuscripts 
preserved in various collections. 


§1.2. Since I have no exact physical information of the manuscript in question, it is frustrating to find 
out if the one mentioned by Sferra is the very manuscript as marked R, D, or K.’ I suppose with some 
certainty , however, that this is the very manuscript (in photocopy) used by de Jong, for Sferra cites the 
relevant article (de Jong 1978, though Part I only). 


AFTERWORD 


With regard to the Prasannapadd one cannot overlook the scrupulous bibliographical details on the 
texts, translations and studies found in: Sde dge Tibetan Tripitaka Bstan hgyur — preserved at the 
Faculty of Letters, University of Tokyo — : Dbu ma — 7: Serial Volume 204 (Tokyo 1978), p. 1a-4a: 
Derge No. 3860 (in brief comparison to the Peking Tanjur No. 5260). 


> See e.g. A. Yuyama, “Kamalastla © Bhavanakrama \<5| Hi & ¢.7c HEPRK [The Vimalakirtinirdesa quoted 
by Kamalasila in his Bhavandkrama]’, RAS / Tohdgaku, XXXVIII (Tokyo 1969), p. *108-*90, with an 
English summary on p. *9. — cf. also Yuyama 1992, ‘Introduction’, esp. p. viii cum n. 8. — for further details 
see my “List of Writings”, ARIRIAB, XVI: 2012 (2013), Item II.10, 84 & 89. — Needless to add, it is now well 
known in the scholarly world that a complete Indic text of the Vimalakirtinirdesa was discovered in Lhasa. Cf. 
Yuyama, ARIRIAB, VII: 2003 (2004), p 267-269: §4 ‘Vimalakirtinirdesa — Discovery of an Indic Manuscript’ 
(in Japanese). 

A Yuyama, “Review — Giuseppe Tucci, Minor Buddhist Texts, HI: Third Bhavanakrama (Rome 1971)”, 
IJ, XVII, 3-4 (Dordrecht-Boston 1975), p. 265-270. 
~ RRMA “A bey Py O/EGABS” AIEL  Piadan + FERRER (Tokyo 1963), p. 8-25. — 
cf. Yuyama 1992, p. 11: Item 14 “Kaiser and Raj Collections (Kathmandu)”. 

A Microfilm Catalogue of the Buddhist Manuscripts in Nepal, Volume I, ed. Hidenobu Takaoka (Nagoya: 
Buddhist library, 1981). — cf. Yuyama 1992, p. 28: Appendix Vb. 
7 Cf. Francesco Sferra, “Sanskrit Manuscripts and Photos of Sanskrit Manuscripts in Giuseppe Tucci’s 
Collection: A Preliminary Report”, On Understanding of Other Cultures: Proceedings of the International 
Conference on Sanskrit and Related Studies to Commemorate the Centenary of the Birth of Stanislaw Schayer 
‘1899-1941), Warsaw University (7-10 October 1999), ed. Piotr Balcerowicz & Marek Mejor (= Studia 
Indologiczne, VII: 2000) (Warszawa 2000), (out of p. 398-413), p 412: Madhyamaka-vrtti (Prasanna-pada): 
Folder No. 26 — 173 photos. 
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